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The Purpose of this paper is to read Anzengaku (safety and security studies 
proposed by Yoichiro Murakami) as a theory of the ability of self-criticism, 
which is necessary to achieve better decision-making in a contemporary 
reflexivized situation. The discussion is focused on identity and the structural 
conditions of the self-critical subject, from the viewpoint of psychoanalysis.
Murakami argues that one of the characteristics of the subject in modern 
society after secularization is a release of desire. He/she became free from many 
premodern restrictions, and he/she can behave freely unless he/she harms others 
and society. This means that freedom and prohibition in symbolic order are 
two sides of the same coin. However, the situation changed in reflexivization 
of the subject and society; the imaginary based on traditional systems and 
values became conscious. As a result, prohibition became weaker and weaker in 
symbolic order, because stability of the imaginary is a necessary condition for 
the subject to head for the symbolic. Moreover, technology restrictions have lost 
effects one after another. Now the moral precepts themselves order the subject 
to enjoy, then he/she becomes unstable because he/she comes too close to the 
forbidden object.
The subject in such a situation faces risks caused by human beings, so 
he/she has to control not only nature but also artificial materials. The aim in risk 
society is a risk management without perfect safety. There is no perfect safety, 
on the contrary, precautionary strategies work well if the object a as a remainder 
of the real impedes the possibility of success. Therefore, it is necessary to place 
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catastrophes not as one possibility but as the real in daily life. The real is not an 
unbearable threat as an invader from the outside of daily life but the structural 
failure of the perfection of symbolic order.
Perfect safety is a myth that is inseparable from the faith in one unique 
solution, which forms the basis of modern society. If the subject gives up this 
faith, he/she will accept radical castration. He/she meets the real other through 
such an experience, and then the unrealized possibility in the past is relieved 
retroactively. The perceptional change occurs through the relationships with 
the real, and this process is called reflexivity with the ability of self-criticism. 
Personal identity means self-consistency of the self-critical subject.
The subject needs self-consistency in a responsible response to the real 
other. If the subject succeeds in getting self-consistency, it becomes an impelling 
force of continuous self-critical perception, and then this praxis updates 
self-consistency itself. It is an important task to support the subject to build 
himself/herself self-critically in order to achieve better decision-making in a 
contemporary reflexivized society.
